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by publishing, in a philosophical journal edited by him,
an essay of Carl Forberg on the ¢ Determination of the
Conception of Religion,” in which popular views were antag-
onized ; and by substituting in a partial apology for Forberg’s
performance such an unorthodox conception as that of the
moral order of the world for that of God. A threat on his
part to resign his chair in case of a reprimand from the
academical senate of the university was followed by his
receiving permission to withdraw from the faculty, which
he did, in 1799. Settling in Berlin, he was occupied until
1809 with literary work, modifying and lecturing upon his
system (he lectured one semester at the University of
Erlangen), and earnestly championing the cause of Ger-
man education and German nationality. In 1809, on the
foundation of the University of Berlin, he accepted a pro-
fessorship in the institution. He became dean of the
philosophical faculty, and afterwards rector of the univer-
sity. His efforts to bring about moral reform among the
students of the university —to do away with duelling and
student-societies — caused friction in his official manage-
ment, and he resigned the rectorship. He died by a con-
tagious fever taken while attending his wife, who had been
a nurse in the military hospitals of Berlin. He was, and
still is, regarded as a moral as well as an intellectual per-
sonality of very great nobility and power.

Works. — Fichte's most important works are perhaps
the following : ¢ Ueber den Begriff der Wissenschaftslehre,
oder sogenannte Philosophie” (“On the Conception of
the Science of Knowledge, or so-called Philosophy "),
(1794) ; “ Grundlage der gesammten Wissenschaftslehre "’
(“ Foundation of the Entire Science of Knowledge "),
(1794) ; “Ueber die Bestimmung des Gelehrten” (‘ Na-
ture of the Scholar’), (1794); “Grundriss des Eigen-
thiimlichen der Wissenschaftslehre ”” (“ Outline of what is
peculiar to the Science of Knowledge "), (1795) ; “Grund-
lage des Naturrechts nach Principien der Wissenschafts-
lehre ” (“ Foundation of Natural Right according to the
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Principles of the Science of Knowledge " (1796) ; ¢ System
der Sittenlehre” (“System of the Science of Morals ),
(1798) ; “Die Bestimmung des Menschen” (‘ The Des-
tination of Man’), (1800) ; “Der geschlossene Handel-
staat”” (“The Exclusive Commercial State”), (1800) ;
«“Ueber die Grundziige des gegenwirtigen Zeitalters”
(“ Characteristics of the Present Age”), (1805); “An-
weisung zum seligen Leben, oder die Religionslehre ”
(““Way to the Blessed Life, or Theory of Religion "),
(1806) ; “Ueber das Wesen des Gelehrten und seiner
Erscheinungen im Gebiete der Freiheit” (“On the Nature
of the Scholar and his Appearance in the Realm of Free-
dom”), (1806); “Reden an die deutsche Nation"
(“Addresses to the German Nation ), (1808).
Flilosophy : Introduction. — The problem of philosophy
is (according to Fichte) to discover the ground of expe-
rience, or those ideas which we have that are accompanied
by the feeling of necessity. As the ground of experience
is outside experience, the philosopher has first of all to
abstract from experience. He thus obtains, on the one
hand, an intelligence-in-itself (in so far as he abstracts
from concrete intelligence, or subject), and, on the other,
a thing-in-itself (in so far as he abstracts from real things,
or objects). One of these two must be the ground of
experience (and of the other) ; philosophy, or, better, the
science of knowledge, must be either Idealism or Dogma-
tism. At first blush it appears impossible to decide be-
tween the two. The dogmatist can — from his point of
view — explain freedom and self-consciousness as mere
appearance ; the idealist, the thing-in-itself as a mere in-
vention or chimera. A ground of decision lies in a cer-
tain peculiar fact, — that though the thing-in-itself can be
entirely abstracted from, intelligence cannot, but remains
in the last possible abstraction as a necessary presupposi-
tion of the abstraction, and therefore as object to itself.
The perception of this fact depends upon- the creation
of it in ourselves by a free act of pure self-consciousness.
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The fact is—and this is its peculiarity — both objective
and subjective, a fact-act. Further, in the unity of intelli-
gence with itself in self-consciousness, — for the universal
notion, the very conception, of intelligence itself, is that
it £nows (all things), and hence has intelligence of itself,
— we have a unity which is not at all explicable by
dogmatism, since, the category of dogmatism, that of
(mechanical) cause and effect, contemplates subject and
object as two distinct and disparate things, whereas in
self-consciousness they are one. On the other hand, it
is not possible to deduce the determined world from pure
undetermined intelligence ; there must be presupposed a
certain nature — certain laws — of intelligence ; and the
feeling of necessity accompanying determined representa-
tions may be explained as the feeling by intelligence of the
limits of its own essence. The laws of the“action of intelli-
gence, as surely as they are grounded in the one nature
of the intelligence, constitute in themselves a system. If
we gather these laws at random from experience, we do
not prove them to be laws; we leave it possible for the
unstilled dogmatist to assert that they are merely qualities
of independently existing classes of things. But such is the
method of Critical Transcendental Idealism (of Kant),
which therefore puts forth laws of external experience only.
Complete Transcendental Idealism must begin from a
single fundamental law of reason, which is shown as con-
tained immediately in consciousness. This first law in-
volves as condition a second, and that a third, and so on;
and the last, as containing all the conditions of the first
act, by which the laws are discovered, must contain the
system of all necessary representations, or the total of
experience. Idealism does not have this experience in
view as a foreknown object and result which it should
arrive at; it proceeds from its starting-point according
to certain rules, careless as to what the results of its inves-
tigation may prove to be. In so far as those final results
are found in experience, they are a posferiori; in so far
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order of the world. God cannot be conceived as a per-
sonality ; for if conceived as a particular substance, he must
be conceived as having a body. The essence of religion is
morality, and positive religion can be nothing but a body of
conventional modes and means of securing the cultivation
of the moral sense.

(So-called) Later Philosophy of Fichte.— Philosophy
has thus far been for Fichte the explanation of the ground
of experience, but of that ground (as we can now see) in
its logical, or better, phenomenological, rather, than in its
ontological character. The Absolute, or God, has thus far
been treated as a mere ideal, and the pure ego, it has been
understood, is not as such given in consciousness, but is
outside consciousness or experience as its ground. All that
has been stated or implied of it, is that it must be absolute
as the presupposition of the absolute positing of itself.
When, now, Fichte concentrates thought upon this, it be-
comes for him the Absolute, lying above and congtituting
the limitation and non-being of knowledge or conscious-
ness. It is being and not-being, it is primordial, is God.
Absolute knowledge — the Science of Knowledge — is not
this being, but an image or manifestation of it, and indeed
its knowledge of itself. But there is only one absolute —
namely, being, God. But being, or the absolute, is not
mere substance, not the God of Spinoza, of which knowl-
edge is a mere accident. ¢ The real life of knowledge is
in its root the inner being and essence of the absolute
itself ; and there is between the absolute, or God, and
knowledge in the deepest root of its life, no difference,
but the two become lost in one another.”* It is the in-
finite moral will of the universe. In accordance with this
view the practical or ethical problem consists in recogniz-
ing God as alone real, and all else as not-being, and making

1 See Professor Everett’s chapters on the ontology of Fichte in
his “ Critical Exposition of Fichte’s Science of Knowledge ” (Griggs’s
“ Philosophical Classics ”); also Professor Adamson’s article on
Fichte in the “ Encyclop®dia Britannica.”
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